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INFLUENCE OF BUDDHISM ON
CHRISTIANITY

—_—

INTRODUCTORY.

IN the Revue des Deus Mondes, July 15th, 1888, M.
Emile Burnouf has an article entitled “ Le Bouddhisme
en Occident.”

M. Burnouf holds that the Christianity of the
Council of Nice was due to a conflict between the
Aryan and the Semite, between Buddhism and
Mosaism :—

“ History and comparative mythology are teaching
every day more plainly that creeds grow slowly up.
None come into the world ready-made, and as if by
magic. The origin of events is lost in the infinite.
A great Indian poet has said, ‘ The beginning of things
evades us; their end evades us also. We see only
the middle.””

M. Burnouf asserts that the Indian origin of Chris-
tianity is no longer contested : “It has been placed in
full light by the researches of scholars, and notably
English scholars, and by the publication of the original
texts. . . . In point of fact, for a long time, folks had

been struck with the resemblances, or rather the
A
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His followers dispersed in consternation. The con-
ception that he was the real Messiah was apparently
long in taking definite form.

First came a book of “sayings” only. Then a
gospel was constructed—the Gospel of the Hebrews
—of which only a small fragment can be restored.
This was the basis of many other gospels. At the
date of Irensus (180 A.D.) they were very numerous.
(Heer i. 19.) As only the Old Testament, at that
timne, was considered the Bible, the composers of these
gospels apparently thought it no great sin to draw on
the Alexandrine library of Bud:hist books for much
of their matter, it being a maxim of both the Essenes
and the early Christians that a Loly book was more
allegory than history.

But before I compare the Buddhist and Christian
narratives, I must say a word about the early religion
of the Jews.
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CHAPTER 1.
Moses.

UNTIL within the last forty years the Old Testament
has been practically a sealed book.

It found interpreters, no doubt—two great groups.

The first group pointed to its useless and arbitrary
edicts, and pronounced them the inventions of priests
inspired by fraud and greed.

The second group practically admitted the arbi-
trary and useless nature of most of the edicts, but
maintained that they were given by the All-wise,in a
bonk penned by His finger, to miraculously prepare a
nation distinet from the other nations of the earth, for
a special purpose. They were “types” of a higher
revelation, a “better covenant.”

Practically, with both of these interpreters Mosaism
was a pure comedy.

But comparative mythology, unborn yesterday, is
telling a different story. It shows that the religion of
the Jews, far from having been a distinct religion
miraculously given to a peculiar people, had the same
rites and gods as the creeds of its Semitic neighbours.
It shows us these Semites, or descendants of Shem, in
two great groups, differing much in language and
religion. It shows us the southern Semites, the Arabs,
the Himyarites, the Ethiopians. It shows us the
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- him to advocate the severe nakedness of the Persian
fire-altar. And he proposed to do this, not so much
by writing new books as by altering the old records
and legends, and proclaiming his views through the
mouths of the time-honoured patriarchs.

But all this involved a grotesque inference that he
seems not to have anticipated. If Abraham, Jacob,
Moses, Solomon, knew in their sccret hearts that the
one fierce hatred of Yahve was the graven image,
their assiduous idolatry spread over 1500 years must
have been a pure comedy, intended to insult Yahve,
not to conciliate him.

What is the object of the religion of the savage ?
Anthropology has recently answered this question.

The religion of the savage is a slavish reign of
terror. His rites and prohibitions are a vast appara-
tus of magic, to obtain food for the tribe, and safety
from the plague and the foeman. In language
borrowed from the New Zealander, it is a Great
TaABoO.

Early man found himself. in the presence of the
mighty forces of nature. The thunder roared. The
lightning struck his rude shelter. A hurricane ruined
his crops. The fever or the foeman came upon him.
He had to guess the meaning of all this. Some dead
chief, much feared in life, is seen in a dream, or his
ghost appears. He is silent and looks very sad.
What is the cause of his sorrow? Want of food.
The early savage knows no other. A storm,a pesti-
lence vexes the clan, and the chief appears again,
looking angry. The two facts are connected together.
Beasts are slaughtered, and perhaps human victims,
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gested as the origin of the rite, but such an idea
would be in advance of the filthy savages using it.
The “ Fneyclo, alia Britannica ” holds that it was a
sacrifice to Aschera, the goddess of generation, like a
somewhat similar mutilation of females. Professor
Sayce (“ Ancicnt Empires,” p. 199) shows that with
young men a complete mutilation in honour of the
Pheenician Ashtoreth was commnon.

Mr. Fruzer “ Golden Bough,” i. 169) explains an-
other cruel law of Leviticus. The Maoris believe that
if anyone touches a dead body, and then accidentally
touches food, any one partaking of that food will join
the dead man in the shades. This superstition about
the power of the dead is the root idea of other
practices, covering pictures and looking-glasses whilst
the corpse.is still in the house, shunning the grave-
yard at night when it is buried. It is trcated as an
enemy who might pass his soul into the picture and
do mischief. The death penalty for touching Yahve’s
food (Levit. vii. 21) is probably the same superstition.
When God is supposed to be walking about on earth
in human form, as in the instance of a semi-divine
sivage chicf, the danger of touching his food increases
enormously. Mr. Frazer shows that the Mikado used
to eat every day off new rude earthenware platters,
which were at once broken and buried, that no one
might lose his life by accidentally touching a particle
of his food. (“Golden Bough,” i. 166.) Mr. Frazer
gives numerous instances, where the same fatality is
believed to result from food contaminated by a
menstruous woman.

In the view of M. Soury, the ecarly Jew was a
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tattooed savage, who ate insects; but anthropology
has shed an unexpected light on this. The families,
and small clans of early savages, had each some
animal as a Totem. They were tattooed with this
for distinction, and it was everywhere ruled that cat
could not marry cat, or fox fox. A young man
tattooed as a fox would have to capture a lady with-
another crest, “stunning her first with a blow from
his dowak ” perchance, like the Australian savage dis-
cribed by Sir John Lubbock.

It has been shown by Professor Robertson Smith
that the “ unclean ” animals of the Old Testament are
these totems. “So I went in and saw, and behold
every form of creeping things and abominable beasts
and all the tdols of the house of Israel pourtrayed
upon the wall round about.” (Ezek. viii. 10.) This
accounts for the hare being “abominable” in Israel,
and the beetle edible. It was meritorious to eat the
totems of one’s foes, but the totems of friendly tribes,
and one’s own totems, were tabooed. The origin of
these ideas is much debated. The custom is believed
to be closely connected with marriage by capture.
Female infanticide was prevalent, as women only at-
tracted ravishers. The story of the sons of Benjamin
capturing the daughters of Shiloh is a frequent sort
of story in savage annals. (Judges xxi.)

The sacrifice has puzzled the modern divine.

It is urged that rites are necessary to religion, and
that the sacrifice was an apparatus to train Israel to
a deep sense of sin, and a necessity for a blood atone-
ment. Itis contended that it was merely a form, as
only the useless portions of the carcase were given to
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the war office, the bureau of agriculture, the college
of physicians of the nation, By it alone could the
blood-loving Semite gods be influenced to give har-
vests, shekels, victory; and the ferocious Taboo was
pure science likewise. The archer, for instance, who
killed a partridge without covering the blood with
carth was killed in turn, because the Taboo was a
mechanism that could only be kept in working order
by a remorseless attention to its most minute rules.
Wiiters like Kuenen and Lightfoot assure us that it is
quite impossible that Christianity can be due to any
irfluence outside Judaism, because it is such a very
obvious development of Jewish thought. This is a
startiing statement. Christianity pronounced the
slaughter of animals at the altar a piece of useless
folly, and tore up the great ordinances of Taboo, the
Covenant between Israel and the Maker of the
Heavens. It proclained three Gods instead of one.
It pronounced that the Jewish holy books were
parables rather than a statement of actual facts.
Such ideas were at this epoch current in the West,
owing to the activity of the missionaries of an Eastern
creed.
To them we will now turn.
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CHAPTER II1.
Buddha..

I PROPOSE now to give a short life of Buddha, noting
its points of contact with that of Jesus.

PRE-EXISTENCE IN HEAVEN.

The early Buddhists, following the example of the
Vedic Brahmins, divided space into Nirvritti, the dark
portion of the heavens, and Pravritti, the starry
systems. Over this last, the luminous portion, Buddha
figures as ruler when the legendary life opens. The
Christian Gnostics took over this idea and gave to
Christ a similar function. Buthos was Nirvritti ruled
by “The Father” (in Buddhism by Swayambhu, the
self-existent), Pravritti was the Pleroma. “It was
the Father’s good pleasure that in him the whole
Pleroma should have its home.” (Col. i. 19.)

“BEHOLD A VIRGIN SHALL CONCEIVE.”

Exactly 530 years before Christ there dwelt in
North Oude, at a city called Kapilavastu, the modern
Nagar Khas, a king called Suddhodana. This
monarch was informed by angels that a mighty
teacher of men would be born miraculously in the
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¢ Guerdoned with righteousness and gentle pity,
Adored on earth and in the shining sky,
The coming Buddha quits the glorious spheres
And hies to earth to gentle May4’s womb.”

e

In the Christian scriptures there is also a double
annunciation. In Luke (i. 28) the angel Gabriel
is said to have appeared to the Virgin Mary before
her conception, and to have foretold to her the mir-
aculous birth of Christ. But in spite of this astound-
ing miracle, Joseph seems to have required a second
personal one before he ceased to question the chastity
of his wife. (Matt. i. 19.) Plainly, two evangelists
have been working the same mine independently, and
a want of consistency is the result.

When Buddha was in his mother’s womb that
womb was transparent. The Virgin Mary was thus
represented in medieval frescoes. (See illustration,
p. 39, in my “ Buddhism in Christendom.”)

“ WE HAVE SEEN HIS STAR IN THE EAST.”

In the Buddhist legend the devas in heaven an-
nounce that Buddha will be born when the Flower-
star is seen in the Fast. (Lefman, xxi. 124; Wassil-
jew, p. 95.)

Amongst the thirty-two signs that indicate the
mother of a Buddha, the fifth is that, like Mary the
mother of Jesus, she should be “ on a journey” (Beal,
“Rom. History,” p. 32) at the moment of parturi-
' tion. This happened. A tree (paldsa, the scarlet
butea) bent down its branches and overshadowed her,
and Buddha came forth, Voltaire says that in the

T
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library of Berne there is a copy of the First Gospel
of the Infancy, which records that a palm tree bent
down in a similar manner to Mary. (“Buvres,” vol.
x1.) The Koran calls it a “ withered date tree.”

In the First Gospel of the Infancy, it is stated
that, when Christ was in His cradle, He said to His
mother: “I am Jesus, the Son of God, the Word
whom thou didst bring forth according to the declara-
tion of the angel Gabriel to thee, and my Father hath
sent Me for the salvation of the world.”

In the Buddhist scriptures it is announced that
Buddha, on seeing the light, said :—

“I am in my last birth. None is my equal. I
have come to conquer death, sickness, old age. I
have come to subdue the spirit of evil, and give peace
and joy to the souls tormented in hell.”

In the same scriptures (see Beal, “ Rom. History,”
p. 46) it is announced that at the birth of the Divine
child, the devas (angels) in the sky sang “ their hymns -
and praises.”

CHILD-NAMING.

“ Five days after the birth of Buddha,” says Bishop
Bigandet, in the “ Burmese Life,” “ was performed the
ceremony of head ablution and naming the child.”
(P. 49.)

We see from this where the ceremony of head
ablution and naming the child comes from. In the
“Lalita Vistara” Buddha is carried to the temple.
Plainly we have the same ceremony. There the idols
bow down to bim as in the First Gospel of the
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Asita pays a visit to the king. Asita takes the
little child in his arms. Asita weeps.

“ Wherefore these tears, O holy man ?”

“I weep because this child will be the great Buddha,
and I shall not be alive to witness the fact.”

The points of contact between Simeon and Asita
are very close. Both are men of God, “full of the
Holy Ghost.” Both are brought “ by the Spirit” into
the presence of the Holy Child, for the express pur-
pose of foretelling His destiny as the Anointed One.

More remarkable still is the incident of the disputa-
tion with the doctors.

A little Brahmin was “initiated,” girt with the holy
thread, etc., at eight, and put under the tuition of a
holy man. When Vis'vAmitra, Buddha'’s teacher, pro-
" posed to teach him the alphabet, the young prince
went off :—

“In sounding ¢ A,’ pronounce it as in the sound of

the word ‘anitya.’

- “In sounding ‘I pronounce it as in the word
‘indriya.’

“In sounding ‘U,’ pronounce it as in the word
‘ upagupta.’”

And so on through the whole Sanserit alphabet.

In the First Gospel of the Infancy, chap. xx., it is re-
corded that when taken to the schoolmaster Zaccheus,

“The Lord Jesus explained to him the meaning of
the letters Aleph and Beth.

“8. Also, which were the straight figures of the
letters, which were the oblique, and what letters had
double figures; which had points and which had
none ; why one letter went before another; and many
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other things He began to tell him and explain, of
which the master himself had never heard, nor read in
any book.

“9, The Lord Jesus further said to the master,
Take notice how I say to thee. Then He began
clearly and distinctly to say Aleph, Beth, Gimel,
Daleth, and so on to the end of the alphabet.

«“10. At this, the master was so surprised, that he
said, I believe this boy was born before Noah.”

In the “Lalita Vistara” there are two scparate
accounts of Buddha showing his marvellous know-
ledge. His great display is when he competes for his
wife. He then exhibits his familiarity with all lore,
sacred and profane, “astronomy,” the *syllogism,”
medicine, mystic rites.

The disputation with the doctors is considerably
amplified in the twenty-first chapter of the First
Gospel of the Infancy :—

“5. Then a certain principal rabbi asked Him,
Hast Thou read books ?

“6. Jesus answered that He had read both books
and the things which were contained in books.

“7. And he explained to them the books of the law
and precepts and statutes, and the mysteries which
are contained in the books of the prophets—things
which the mind of no creature could reach.

“8. Then said that rabbi, I never yet have seen or
heard of such knowledge! What do you think that
boy will be ?

“9. Then a certain astronomer who was present

asked the Lord Jesus>whether He had studied as-
tronomy.
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dents seem, almost by rule, to mar even that happi-
ness. The husband loses his loved one, the artist his
eyesight. Philosophers and statesmen find their great
dreams and schemes baffled by the infirmities of age.

Age, disease, death! These are the evils for which
the great Indian allegory proposes to find a remedy.
Let us see what that remedy is.
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CHAPTER IIL

The Fouwr Presaging Tokens.

SooTHSAYERS were consulted by King Suddhodana.
They pronounced the following :—

“The young boy will, without doubt, be either a
king of kings, or a great Buddba. If he is destined
to be a great Buddha, four presaging tokens will
make his mission plain. He will see—

“1. An old man.

“2. A sick man.

“3. A corpse.

“4. A holy recluse.

“If he fails to see these four presaging tokens of an
avatara, he will be simply a Chakravartin” (king of
earthly kings).

King Suddhodana, who was a trifle worldly, was
very much comforted by the last prediction of the
soothsayers. He thought in his heart, It will be an
easy thing to keep these four presaging tokens from
the young prince. So he gave orders that three
magnificent palaces should at once be built—the
Palace of Spring, the Palace of Summer, the Palace
of Winter. These palaces, as we learn from the “ Lalita
Vistara,” were the most beautiful palaces ever con-
ceived on earth. Indeed, they were quite able to cope
in splendour with Vaijayanta, the immortal palace of
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him under the bo tree, is precisely similar to that of
Jesus. His long fast had very nearly killed him.
“ Sweet creature, you are at the point of death. Sac-

rifice food.” This meant, eat a portion to save your
life.

“ AGAIN THE DEVIL TAKETH HIM CUP INTO AN EXCEED-
ING HIGH MOUNTAIN,” ETC.

The second temptation of Mira is also like one of
Satan’s. The tempter, by a miracle, shows Buddha
the glorious city of Kapilavastu, twisting the earth
round like the “ wheel of a potter” to do this. He
offers to make him a mighty king of kings (Chakra-
vartin) in seven days. (Bigandet, p. 65.)

THE THIRD TEMPTATION.

Jewish prudery has quite marred the third tempta-
tion. From the days of Krishna and the phantom
naked woman, Kotavi, to the days of St. Anthony
and St. Jerome, or even to the days of medieval
monasteries with their incubi and succubi, sex temp-
tations have been a prominent feature of the fasting
ascetic’s visions. The daughters of Mara, the tempter,
in exquisite forms, now come round Buddha. In the
end he converts these pretty ladies, and converts and
baptises Mara himself.

“ AND ANGELS CAME AND MINISTERED UNTO HIM.”

After his conflict with Mara, angels come to greet
him.
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“ GLAD TIDINGS OF GREAT JOY.”

Buddha, on vanquishing Méra, left Buddha Gaya for
the deer forest of Benares. There he began to preach.
His doctrine is called Subha Shita (glad tidings).
(See Rajendra L. Mitra “ N. Buddhist Lit.,” p. 29.)

“ BEHOLD A GLUTTONOUS PERSON !”

Five disciples who left him when he gave over the
rigid fasts of the Brahmins, called out on seeing him
in the deer forest, “ Behold a gluttonous person!”
(relaché et gourmand).

“FOLLOW ME.”

Almost his first converts were thirty profligate
young men, whom he met sporting with lemans in the
Kappasya jungle. “He received them,” says Pro-
fessor Rhys Davids, “into the order, with the formula,
‘Follow Me.” (“Birth Stories,” p. 114.)

THE TWELVE GREAT DISCIPLES.

“Except in my religion, the twelve great disciples
are not to be found.” (Bigandet, p. 301.)

“THE DISCIPLE WHOM JESUS LOVED,”

One disciple was called Upatishya (the beloved
disciple). In a former existence, he and Maudgaly-
dyana had prayed that they might sit, the one on the
right hand and the other on the left. Buddha granted
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the great inner quickening which makes man conquer
human pain, they cannot understand him. If he
talks to them of wondrous supernatural gifts accorded
to mortals, they turn a deaf ear to him. The tinsel
chariots provided for the children of Tathagata are
the “ Vehicles ” of the Buddhist teaching.
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take. His argument is that the Brahmins knew
nothing of Brahma, because Brahma is purely spiritual,
and they are purely materialistic.

Five “ Veils,” he shows, hide Brahma from mortal
ken. These are— -
The Veil of Lustful Desire.

The Veil of Malice.
. The Veil of Sloth and Idleness.
. The Veil of Pride and Self-Righteousness.,

5. The Veil of Doubt.

Buddha then goes on with his questionings :—

“Is Brahma in possession of wives and wealth ?”

“He is not, Gautama!” answers Vasettha the
Brahmin.

¢ Is his mind full of anger, or free from anger ?”

“Free from anger, Gautama !”

“Is his mind full of malice, or free from malice ?”

“ Free from m:lice, Gautama ! ”

“Is his mind depraved or pure ?”

“It is pure, Gautama ! ”

“Has he self-mastery, or has he not ?”

“ He has, Gautama.”

The Brahmins are then questioned about them-
selves.

“Are the Brahmins versed in the three Vedas in
possession of wives and wealth, or are they not ?”

“They are, Gautama !”

“Have they anger in their hearts, or have they
not ?”

“They have, Gautama.”

“Do they bear malice, or do they not?”

“They do, Gautama.”

9o o
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other scriptures come down? Dr. Oldenburg talks
of these seven books as if they were “ passages ” only,
. he believing that the large body of Pali seriptures of
Ceylon were in existence as early as the second con-
vocation. But if they were “ passages,” who was to
remember and recite the rest of the voluminous
canon ? Asoka’s monks were expressly forbidden so
to do. :

Of immense importance is one more fact. The
Dhauli inscription announces that the four Greek
kings (Chapta Yoni Raja), who took over Alexander’s
empire, had allowed their subjects to “follow the
doctrine” of Asoka. He mentions Antiochus and
Ptolemy. Also “ Gongakenos” and Megas of Cyrene.
This plainly proves that his missionaries had reached
Egypt and Greece.
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CHAPTER V.
The Apostles of the Bloodless Altar.

THERE are two Zoroasters, or rather a sort of dual
personality. One of these Zoroasters lived six
thousand years B.C. according to Darmesteter, and
the other about five hundred years B.c. The earlier
Zoroaster swathed Persia in a network of silly rites
and regulations. A culprit who “threw away a dead
dog " was to receive a thousand blows with the horse
goad, and one thousand with the Craosha charana.
A culprit who slew a dog with a “prickly back ” and
a “woolly muzzle” was to receive a similar punish-
ment.” (“Fargard,” xxx.) This Zoroaster was par-
ticular about the number of gnats, ants, lizards, that
the devout bad to kill. (*Fargard,” xiv.) This
Zoroaster proclaimed a god who loved to see on his
altar a “hundred horses, a thousand cows, ten
thousand small cattle,” and so on. (“Khordah
Avesta,” xii.) But the second Zoroaster proclaimed
a bloodless altar, and sought to tear the network of
the first Zoroaster to shreds. What was the meaning
of this? Simply that the Buddhist Wanderers had
by this time invaded Persia, and had fastened their
doctrines upon the chief local prophet. This was
their habit. A study of this second religion, the
religion of Mithras, will help us to some of the secrets
of Buddhist propagandism.
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at once that its philosophy was purely Buddhist. Its
rites were identical with those of the Mithraists and
Essenes. These last must now be considered. They
have this importance, that they are due to a separate
propagandism. Alexandria was built by’ the great
invader of India, to bridge the east and the west.
And an exceptional toleration of creeds was the
result.

Neauder divides Israel at the date of Christ into
" three sections:—

1. Pharisaism, the “ dead theology of the letter.”

2. Sadduceeism, “debasing of the spiritual life into
worldliness.”

3. Essenism, Israel mystical—a “co-mingling of
Judaism with the old Oriental theosophy.”

Concerning this latter section, Philo wrote a letter
to a man named Hephaestion, of which the following
is a portion :—

“I am sorry to find you saying that you are not
likely to visit Alexandria again. This restless, wicked
city can present but few attractions, I grant, to a
lover of philosophic quiet. But I cannot commend
the extreme to which I see so nany hastening. A
passion for ascetic seclusion is becoming daily more
prevalent among the devout and the thoughtful
whether Jew or Gentile. Yet surely the attempt to
combine contemplation and action should not be so
soon abandoned. A man ought at least to have
evinced some competency for the discharge of the
social duties before he abandons them for the divine.
First the less, then the greater,
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“I have tried the life of the recluse. Solitude
brings no escape from spiritual danger. If it closes
some avenues of temptation, there are few in whose
case it does not open more. Yet the Therapeute, a
sect similar to the Essenes, with whom you are ac-
quainted, number many among them whose lives are ~
truly exemplary. Their cells are scattered about the
region bordering on the farther shore of the Lake
Mareotis. The members of either sex live a single
and ascetic life, spending their time in fasting and
contemplation, in prayer or reading. They believe
themselves favoured with divine illumination —an
inner light. They assemble on the Sabbath for wor-
ship, and listen to mystical discourses on the tradi-
tionary lore which they say has been handed down in
secret among themselves. They also celebrate solemn
dances and processions of a mystic significance by
moonlight on the shore of the great mere. Some-
times, on an occasion of public rejoicing, the margin of
the lake on aur side will be lit with a fiery chain of
illuminations, and galleys, hung with lights, row to
and fro with strains of music sounding over the broad
water. Then the Therapeuta are all hidden in their
little hermitages, and these sights and sounds of the
world they have abandoned make them withdraw into
themselves and pray.

“ Their principle at least is true. The soul which
is occupied with things above, and is initiated into the
mysteries of the Lord, cannot but account the body
evil, and even hostile. The soul of man is divine, and
his highest wisdom is to become as much as possible a
stranger to the body with its embarrassing appetites, ,
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wandering beggar. This throws light on much. Let
us continue our parallelism.

Enforced vegetarianism, community of goods, rigid
abstinence from sexual indulgence, also a high stand-
ard of purity, were common to both the Buddhists
and the Therapeuts.

Neither community allowed the use of wine.

Long fastings were common to both.

With both, silence was a special spiritual discipline.

The Therapeut left “for ever,” says Philo, “brothers,
children, wives, father and mother for the contem-
plative life.

Like the Buddhists, the Therapeuts had nuns vowed
to chastity.

 The preacher and the missionary, two original ideas
of Buddhism, were conspicuous amongst the Thera-
peuts. This was in direct antagonism to the spirit of
Mosaism.

The Therapeut was a healer of the body as well as
the soul.

Turning to the kindred society of the Essenes we
get a few additional points of contact.

r'f‘he Essenes, like the Buddhist monks, had ridicul-
ous laws relating to spitting and other natural acts,
those of the Essenes being regulated by a superstiti-
ous veneration for the Sabbath day, those of the
Buddhists, by a superstitious respect for a pagoda.

In Buddbist_monasteries a rigid obedience, together
with a quite superstitious respect for the person of a
superior, is enacted. In Buddhaghosa’s Parables is a
puerile story of a malicious Muni, who, when an in-
ferior monk had gone out of a hut where the two
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were sleeping, lay across the doorway in order to
make the novice inadvertently commit the great sin
of placing his foot above his superior’s head. The
penalty of such an act is that the offender’s head
ought to be split into seven pieces. With the Essenes
similar superstitions were rife. If an Approacher
accidentally touched the hem of the garment of an Asso-
ciate, all sorts of purifications had to be gone through.

The principle of thrift and unsavouriness in dress
was carried to extremes by both Essenes and
Buddhists. The sramana (ascetic) was required to
stitch together for his kowat the refuse rags acquired
by begging. The Essenes were expected to wear the
old clothes of their co-religionists until they tumbled
to pieces.

In the Thibetan “ Life of Buddha,” by Rockhill, it
is announced that when the great teacher first cast
off his kingly silks he donned a foul dress that had
been previously worn by ten other saints. This
throws light on the story of Elisha.

Dr. Ginsburg (“ The Essenes,” p. 13) shows that the
Essenes had eight stages of progress in inner or
spiritual knowledge.

1. Outward or bodily purity by baptism.

2. The state of purity that has conquered the
sexual desire.

3. Inward and spiritual purity.

4. A meek and gentle spirit which has subdued all
anger and malice.

5. The culminating point of holiness.

6. The body becomes the temple of the Holy Ghost,
and the mystic acquires the gift of prophecy.
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CHAPTER VL
The Gospel according to the Hebrews.

Parias, the Bishop of Hieropolis (about A.D. 140),
wrote a small sentence which, examined critically
recently, has revolutionised all our ideas about the
four eye-witnesses of Paley.

He tells us that Matthew first in the Hebrew
dialect wrote the Adywa (sayings), and each person
translated as he was able.

This tells us everything. Matthew in Aramaic
wrote down all the “sayings” of Christ that he
could remember, and our three gospels and & number .
of other gospels were translations, enlargements, and
fanciful versions of this. Matthew’s work emerged in
the Church at Jerusalem, and was their sole scripture.
Jerome (416 A.D.), writing against the Pelagians, says:

“In the Gospel according to the Hebrews—which is
written, indeed, in the Chaldee and Syriac language,
but in Hebrew letters, which the Nazarenes use to
this day—according to the Apostles, or, as very many
deem, according to Matthew.” (“Dial. adv. Pelag.,”
ch. iii.)

This gives us its title. The Gospel according to the
Hebrews was first called the Gospel according to the
Apostles, and sometimes the Gospel according to
Matthew. What do we know about this Gospel
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“To him that smiteth thee on the one cheek offer
also the other, and him that taketh away thy cloak
or thy coat forbid not. And whosoever shall be angry
shall be in danger of the fire. And every one that
compelleth thee to go with him a mile follow him -
two. And let your good works .shine before men,
that they, seeing them, may glorify your Father which
is in heaven.

“ Give to him that asketh, and from him that would
borrow, turn not away. For if ye lend to them of
whom ye hope to receive, what new thing do ye?
Even the publicans do this. Lay not up for your-
selves treasures upon earth, where moth and rust
corrupt, and where thieves break through, but lay up
for yourself treasure in heaven, where neither moth
nor rust doth corrupt. For what is a man profited if
he gain the whole world and lose his own soul ? And
what shall a man give in exchange for it? Lay up,
therefore, treasure in heaven, where ncither moth nor
rust doth corrupt. .

“Thou shalt love the Lord thy God with all thy
heart, and with all thy strength, and thy neighbour
as thyself.

“Swear not at all, but let your yea be yea, and your
nay, nay; for whatsoever is more than this cometh
of evil.

“If ye love them that love you, what new thing do
ye? For even fornicators do this. But I say unto
you, pray for your enemies, and love them that hate
you, and bless them that curse you,and pray for them
that despitefully use you.

“There are some who have been made eunuchs of men
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“ It is blessed to give rather than to receive.

“Keep the mysteries for me and for the sons of my
house.

“I am not come to call the just, but sinners.

“There is not thank to you if ye love them that love
you; but there is thank to you if ye love your
enemies and them that hate you. :

“For there shall be false Christs, false prophets,
false apost'es, heresies, lovings of rule.

“ Not every one that saith to me, Lord, Lord, shall be
saved, but he that doeth righteousness.

“If ye have been gathered with me into my bosom,
and do not my commandments, I will cast you away
and will say unto you, Depart from me, I know not

whence ye are, workers of iniquity.

“And the Lord said, Ye shall be as lambkins in
the midst of wolves. And Peter answered and said,
If then the wolves rend the lambkins asunder?
Jesus said to Peter, Let not the lambkins after they
are dead fear the wolves. And do ye not fear them
that kill you and can do nought unto you. But fear
him who, after you are dcad, hath authority over
soul and body to cast into the Gehenna of fire.

“Just now my mother, the Holy Spirit, took me by
one of my hairs and bore me up to the great mountain
of Tabor.

“He that hath marvelled shall reign, and he that
hath reigned shall rest.

“Iam he concerning whom Moses prophesied, saying,
A prophet will the Lord our God raise unto you from
your brethren even as me. Him hear ye in all things,
for whosoever heareth not that prophet shall die.”
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Here is the account of the woman taken in adultery
afterwards borrowed by John :—

“And they went each to his own house, and Jesus
went to the Mount of Olives.

“And at dawn he came again into the temple, and
all the people came to him ; and having sat down, he
taught them.

“And the scribes and the Pharisees brought up a
woman taken up for adultery.

“ And having placed her in the midst, they said to
him, Teacher, this woman hath been taken up in
adultery, in the very act;

“And in the law Moses commanded us to stone such.
What therefore dost thou say ?

*“ And this they said, trying him, that they might
have whereby to accuse him.

“ But Jesus having bent down, kept writing with his
finger upon the ground.

“ But as they continued asking him, he unbent and
said to them, Let the sinless one of you first cast
against her the stone. And having bent down again
he kept writing on the ground.

“ But they having heard, went out one by one, begin-
ning from the elder ones, and Jesus was left alone
with the woman.

“And Jesus having unbent, said to her, Mistress,
where are they ? Hath none condemned thee ?

“ And she said, None, sir. And Jesus said, Neither
will I condemn thee, go and from this time sin no
more.”

The evidence accumulates. Justin gives the voice
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“ And the Lord said, Bring a table and bread.

“ And he took the bread, and blessed and broke, and
afterwards gave it to James the Just, and said, My
brother, eat thy bread, for the Son of Man is risen
from them that sleep.”

Now, the suppression of all this in the orthodox
gospels is, as Renan shows, of immense importance.
(“Les Evangiles,” ch. vi.) -

“Then was he seen by James,” says St. Paul
(1. Cor. xv. 7), “ then by all the Apostles.”

This shows that the incident was known to the
very earliest Church.
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CHAPTER VIIL
The Essene Jesus.

WE now come to an important question, Did Chris-
tianity emerge from Essenism ?

Historical questions are sometimes made more clear
by being treated broadly. Let us first deal with this
from the impersonal side, leaving out altogether the
alleged words and deeds of Christ, Paul, ete. Fifty
years before Christ’s birth there was a sect dwelling
in the stony waste where John prepared a people for
the Lord. Fifty years after Christ’s death there was
a sect in the same part of Palestine. The sect that
existed fifty years before Christ was called Essenes,
Therapeuts, Gnostics, Nazarites. The sect that
existed fifty years after Christ’s death was called
“Essenes or Jesseans,” according to Epiphanius,
Therapeuts, Gnostics, Nazarites, and not Christians
until afterwards.

Each had two prominent rites: baptism and what
Tertullian calls the “oblation of bread.” Each had
for officers, deacons, presbyters, ephemereuts. Each
sect had monks, nuns, celibacy, community of goods.
Each interpreted the Old Testament in a mystical way,
so mystical, in fact, that it enabled each to discover
that the bloody sacrifice of Mosaism was forbidden,
not enjoined, The most minute likenesses have been
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stitutions, for the sale of these doves was a necessity
for the temple sacrifices.

Much has been made in modern pulpits of a vague
word, “fulfilling.” Christ, it is said, did not over-
throw the old law, he “fulfilled ” it. This is nonsense.

Mosaism was an “ eternal covenant.” It was a “per-
petual statute,” offerings of the “fool of the Deity ”
on the altar of burnt sacrifice. It was concubinage,
slavery, polygamy, the lex talionis made eternal
institutions. To say that a teacher who preaches for-
giveness in place of revenge, continence for concubin-
age, slaving for, instead of slaving others, immortality
of the soul for the religion of to-day, is “fulfilling”
merely an abuse of words.
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Theophilus, the Luke with the “tendency ” to soften
subversive Essenism. How would he proceed ? He
might argue that John the Baptist would make a
more suitable hero. He could be born of old parents
like Mary. And the story would certainly gain in
unity and dramatic vigour, if Zacharias the priest

was made the old father.

That one author has copied from the other theré

can. be no doubt,

Hail, thou art full of grace,
thou art blessed amongst wo-
men. (Prot. ix. 7.

Mary, the Lord God hath
magnified thy name to all
generations. (Prot. vii. 4.)

Mary, the Holy Ghost shall
come upon thee, and the
power of the Most High over-
shadow thee.

Wherefore, that which shall
be born of thee shall be holy,
and shall be called the Son of
the Living God.

And thou shalt call his name
Jesus. (Prot. ix. 13.)

For lo, as the voice of thy
salutation reached my ears,
that which is in me leaped and
blessed me. (Prot. ix. 21.)

Hail, thou art highly fav-
oured. Blessed art thou
among women. (Luke i. 28).

My soul doth magnify the
Lord. Henceforth all genera-
tions willcall me blessed. (Luke
i. 46, 48).

The Holy Ghost shall come
upon thee, and the power of
the Highest overshadow thee.

Therefore, also that holy
thing which shall be born,
shall be called the 8on of God.
(Luke i. 35.)

And shalt call his name
Jesus.  (Luke i. 31.)

And it came to pass when
Elizabeth heard the salutation
of Mary, the babe leaped in
her womb. (Luke ii. 41.)

The question now arises, Which author has copied
from the other? Three theories are possible.
1. “James” copied the story from Luke, the com-

panion of Paul.

2. James copied the story from “ Luke,” of a later

date.

3. Luke copied from James.
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other canonical gospel, and the First Gospel of the
Infancy is the great armoury of Buddhist legends.

It is to be remarked that a young Buddhist, that he
may acquire readiness in controversy, is pestered with
questions by doctors and theologians. But the rabbis
at Jerusalem would scarcely have allowed a little boy
to talk to them about the Messiah. (First Infancy,
xxi. 3.) '

We now come to the two passages most relied on by
those who desire to show that Jesus condemned the
asceticism of John. Let us read each with its
context.

“ And when the messengers of John were departed,
he began to speak unto the people concerning John,
What went ye out into the wilderness for to see ? A
reed shaken with the wind? But what went ye out
for to see? A man clothed in soft raiment ? Behold,
they which are gorgeously apparelled, and live
delicately, are in kings' courts. But what went ye
out for to see? A prophet? Yea, I say unto you,
and much more than a prophet. This is he, of whom it
is written, Behold, I send my messenger before thy
face, which shall prepare thy way before thee. For
I say unto you, Among those that are born of women
there is not a greater prophet than John the Baptist,
but he that is least in the kingdom of God s greater
than he. And all the people that heard him, and the
publicans, justified God, being baptized with the
baptism of John. But the Pharisees and lawyers
rejected the counsel of God against themselves, being
not baptized of him.
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“And the Lord said, Whereunto then shall I
liken the men of this generation? and to what are
they like? They are like unto children sitting in
the market-place, and calling one to another, and
saying, We have piped wnto you, and ye have
not danced ; we have mourned to you, and ye have
not wept. For John the Baptist came meither eating
bread mor drinking wine; and ye say, He hath a
devil. The Son of man is come eating and drinking ;
and ye say, Behold a gluttonous man, and a wine-
bibber, a friend of publicans and sinners! But wis-
dom ig justified of all her children.” (Luke vii. 24-35.)

It is & singular fact that this short passage has been
made the chief armoury of the disciples of gastronomic,
and also of interior Christianity. Thus Migne's
“Dictionnaire des Ascétes” cites it to show that
. Christ approved of the asceticism of the Baptist. Does
not this at starting seem to argue two teachings, and,
as a corollary, two distinct teachers? If we omit the
passages that I have marked in italics it is difficult
to find a more eloquent eulogy of ascetic mysticism.
The Buddhist mystics are called the Sons of Wisdom
(Dharma or Prajiia), and Christ adopts the same
terminology. Plainly the gist of the passage is that
the children of the mystic Sophia have no rivalry and
no separate baptism. The lower life of soft raiment
and palaces is contrasted with John’s ascetic life
amongst the “reeds” that still conspicuously fringe
the rushing Jordan. John is pronounced the greatest
of prophets, and his teaching the “counsel of God.”
Then comes my first passage in italics, the statement
that the most raw catechumen of Christ’s instruction is
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have hailed Him as a friend instead of slaying Him as
a foe. But the Saviour, evidently quite unaware that
He had led a great movement against the Baptist,
takes refuge behind John instead of condemning him,
He asks the pregnant question, Was he a prophet of
God, or was he not ? inferring, of course, that he was,
and that the prophetic gift was “authority ” enough.
(Luke xx. 1, et seq.) “For I say unto you, Among
those that are born of women there is not a greater
prophet than John the Baptist.” (Luke vii. 28.) Here
again we have the real Luke confronting his unskilful
interpolator.
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CHAPTER IX.
The Chwreh of Jerusalem.

COMPETENT critics hold that Luke has based the Acts
on earlier records. Certainly the picture of the early
Church at Jerusalem is very Essenic. The disciples had
all things in common. They lived in groups of houses,
with a central house of assembly, like the Therapeuts.
They had two main rites, baptism and the breaking
of bread. They had for officers, deacons, presbyters,
ephemereuts. Wine and flesh meat were forbidden,
if we may judge the parent from the daughter. For
the Roman Christians before the advent of St. Paul
forbade wine and flesh meat, and the Roman Church
was the eldest daughter of the Church at Jerusalem.
Also we see from the Apocalypse that the saints of
the New Jerusalem were “virgins.”

Thus history flashes a light, transient but vivid, on
the rising religion at three distinct periods.

1. When Christ by the Sea of Tiberias preached
the memorable Ady.a, and said, “ Be eunuchs, sell all
worldly goods. Blessed are the poor!”

2. When James started the vegetarian water-
drinking celibates of the Church of Jerusalem.

3. When Irenmus attacked the vegetarian water-
drinking celibates of the Church of Jerusalem which
had migrated to Pella (a.D. 180).
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tory were taken over by the Church, Alexandrian
Buddhism fighting with the dualism of Persian
Buddhism.

But if there has been no judgment, how can we tell
who is in purgatory, and who are the saints? This
question seems to have stirred Cardinal Newman,
and he attempted an answer in his “Dream of St.
Gerontius.” Christ has a “rehearsal of judgment.”
This is, of course, preposterous.
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1. Buddha or Swayambhu, the Self-Existent.

2. Dharma or Prajnd (Sophia).

3. Sangha (literally Union). Sangha “ created the
worlds,” says the Piija Kanda. (For this triad, see
Hodgson, “ Lit. Nepal,” p. 88.) This triad with the
vulgar is now Buddha, his Law, and the Church.

A version of this was not unknown in Palestine, for
Hegesippus records of the early: Christians :— ‘
. “In every city that prevails which the Law, the
Lord, and the Prophets enjoin.”
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Colebrooke, Henry, Orientalist, sees Buddhist philosophy in the
teaching of Pythagoras, 101. .
Cunningham, Sir Alexander, traces incidents of Buddha’slife in pre-
hristian sculptures in the Buddhist temples, 179.

Darkness over the land at Buddha’s death, 65.

Daranatha, Chinese historian, valuable testimony about early
Buddhism, 90, 99.

Disciple whom Buddha loved, 46.

. Disciples, twelve great, 46.

Disderi, Father, visits Lha Sa, 174.

Ebionite, Buddhist bhikshu, 129.

Enoch, Book of, 164.

Epiphanius cited, 130.

Essenes, due to Buddhist propagandism, Philo on, 103.
¢¢ Evolution of Christianity,” anthor of cited, 171.
Ezra compiles Old Testament, 6, 7.

Faith in Buddhist books, 62.

Fergusson, James, architect, derives Christian basilica from
Buddhist rock temple, 177.

¢ Follow me !’ phrase used by Buddha, 46.

Freemasonry in Buddhism, Mithraism, ete., 100.

¢¢ Fulfilling,” vague word without any meaning in modern polemics,
143.

Giles, Rev., on the Christian forgeries of Perigrinus, 128 ; Amended
version of Luke’s opening verses, 144.

Ginsburg, Dr., on the eight spiritual states of the Essenes, 107.

¢ Glad tidings” (Subha Shita), word used for the Buddhist revela-
tion, 46.

Golden book for the Buddhist recording angels, 68.

¢ Golden Bough,” by Mr. Frazer, cited, 9.

Grueber, IMather, on Buddhist rites, etc., 175.

Gymnosophists, Buddhists, 104.

Heaven, the Buddhist, 68.

Hebrews, Gospel according to, 114 ef seq ; St. Jerome on, 101 ;
Condemned and suppressed, 129,

Hegesippus used Gospel according to the Hebrews, 112 ; Describes
James, 162.

Hippolytus cited to show that the early Church held Christ to be
& mere man, 129.

Hodgson, Bryan, on the P(f'rrhonism of the second or ‘“Great
Vehicle ” school of Buddhism, 86.

Holy Ghost descends into Christ, in the Gospel according to the
Hebrews, 131.

Hylobii, Greek term for Buddhists, 89,
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Irenzus, on Gospel according to Hebrews, 112; On the many
spurious gospels in his day, 128 ; Shows that early Church
of Jerusalem used water in the communion, 130.

Jacquemont, Victor, French botanist, on similarity of Buddhist
and Catholic mass, 176.

James succeeds Christ, who appears and gives him communion
bread on the very night of the Crucifixion, 133 ; Accuunt by
Hegesippus, 162.

Jerome, St., on the Gospel of the Hebrews, 111.

Jerusalem, Church of, 160 et seq.

Josephus, initiation of Essenes, 137.

Judas, the Buddhist, 64.

Justin Martyr, 112 et seq.

Kanishka, or Kanerkos, introduces atheistic Buddhism and Pyr-
rhonism, 85.

Kirle, cave temple, described, 177.

Karma, the Buddhist doctrine, mixed up with the Atonement, 68.

Lang, Andrew, on savage terrorism, 9. :
Lightfoot, Bishop, on the  swathing bands ” of Judaism, 141.
Luke, Gospel of, analysed, 144.

Ma.gic, Buddhist, 79.

Maitreya, Buddha of Brotherly Love, 2.

Man born blind, parable, 79.

Matthew, St., an ascetic, 164.

Marcion’s gospel, testimony of Megethius that it has been added
to and falsified, 146.

Megasthenes on the Buddhists, 90.

Mithras, religion of, 99.

Miiller, Max, on Buddhism, 77.

Newman, Cardinal, his ¢ Dream of St. Gerontius,” 168.

Nicator, Seleucus, sends an ambassador to Patna, 89.

Nicholson, E. B., best authority on the Gospel according to the
Hebrews, 114.

Nirvritti the same as the Pleroma of the Gnostics, 169.

Nuns in Buddhism and Essenism, 106.

Origen on the abundant falsification of the gospels in his day, 128,
Oswald, Felix, cited, 57.

Papias, Bishop, o1 the composition of the gospels, 111.

Parables, the Buddhist, 70 ez seq.

Pax Vobiscum! the Hebrew ‘‘Schalom !” the Buddhist ‘“Sadhu!” 47.

Perigrinus composes Christian scriptures, 128.

Peter, Gospel according to, cited, 127.

Philo on the Essenes and Therapeuts, 104; Connects them with the
Gymnosophists of India, 104.
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Photismos in early Church, 107.

Pravritti, the Buthos of the Gnostics, 169.
Prodigal Son, Buddhist parable, 70.
Protevangelion compared with Luke’s gospel, 149.
Pythagoras, Buddha's teaching fathered on, 101.

Racine translates the ¢ Contemplative Life of Philo,” 136.

“ Rakshi Bhagavati ” the great Bible of atheistic Buddhism, 86.

Rajendra a Mitra proves atheistic Buddhism to have been
forced on early Buddhism by the ‘¢ Great Vehicle,” A.p. 20,
85.

Renan on the Church of Jerusalem, 161; On the status of St.
James, 134.

Revue des Deus Mondes defines Christianity as due to a conflict be-
tween Buddhism and Mosaism, 1.

Saints appear at Buddha'’s death, 66.

Samanna Phala Sutta cited, 79.

Sayings of Christ, according to Justin Martyr, 117.

Semites, 4, 5.

Smith, Professor Robertson, on the *‘Totems” of the Old Testa-
ment, 19.

Son of Perdition, the Buddhist, 64. .

Sunyapushpa (the ** Carriage that drives Nowhere ”), nickname of
early Buddhists for innovating Pyrrhonism, 91.

Supper, Buddhist last, 65. -

Sutta, Tevigga, gives Buddha’s ideas about God, 80.

Therapeuts, see Essenes.

Throne, great white, 67.
Transfiguration, the Buddhist, 63.
Twelve great disciples of Buddha, 46.

¢¢ Vehicle, Great,” 85 ; * Little,” 84, 85.
Valentinus, fourth gospel due to his teaching, 172.

Walkin%on water, miracle, 59.
War in Heaven, 61,

Washing feet, 64.

Wassiljew cited, 90,

Williams, Sir Monier, his views on Buddhism, 77.
Woman at the well, 70.

Zacharias, legend about, 148.
Zovroaster, Buddha as, 98.





















